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Nor can jnana, be a substance having the self as its
^asraya". If jnana has'prakasa guna\ it means that the
self has this property ; and in such a case the self cannot be
^svayam jyotih" (self-luminous).

Objection: The Trakasa' has its ^asrayopadhi" in
the antakarana, and it is not born in this upadhi. Then as
the 'jada prakasa guna' it may not come into being ; but it
can come into being as 'cit prakasa guna'.

Reply : No. Take the mirror in which is reflected
the face. The prakasa is already there whence the reflection
becomes possible. Ii reflects the face when the face is pre-
sent and does not reflect it when the face is not there. And
when the mirror is covered with dust etc., there is no destru-
ction of the 'prakasaguna' but only the prevention of the
prakasa guna9 from appearing. Now, the self has its 'asra-
vopadhi' which it illumines, and in which it does not come
into being. And what we say is the ^irodhana nirakarana'
(negation of the disappearance) of the vidyamana prakasa
(illumination that is present) only. When the dust is rubbed
off, the mirror is again able to reflect.

Objection : But the prakasa guna seems to come
into existence only when there is the pradipa.

Reply ; In the case of the pradipa that which comes
into existence is the pradipa itself and not the prakasa guna.

The self is spoken of as 'prajnana ghana9 (integral
knowledge) and it can be 'prajnana ghana' only when it is
completely ^rajnana9 alone. This expression tells us that
the self is caitanya jyotih (effulgence that is consciousness)